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The Kohen shall take the basket from your hand”

The Kohen Places His Hand beneath the Owner’s and Waves
to Teach Him to Dedicate All of His Actions Solely to Hashem

In this week’s parsha, parshas Ki Savo, we learn about the
mitzvah of bringing “bikkurim” to the Beis HaMikdash to the
Kohen officiating at that time. Therefore, it is fitting that we
explore this magnificent ceremony. The Kohen would place his
hand beneath the owner’s hand and wave the offering. Let us
review the relevant pesukim (Devarim 26, 1):
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“It will be when you enter the land that Hashem, your
G-d, gives you as an inheritance, and you take possession of
it, and dwell in it, that you shall take of the first of every fruit
of the ground that you bring in from your land that Hashem,
your G-d, gives you, and you shall put it in a basket and go
to the place that Hashem, your G-d, will choose, to make His
name rest there. You shall come to the Kohen who will be
in those days, and you shall say to him, ‘I declare today to
Hashem, your G-d, that I have come to the land that Hashem
swore to our forefathers to give us. The Kohen shall take the
basket from your hand, and lay it before the mizbeiach of
Hashem, your G-d.”

Rashi comments: A man goes down into his field and sees a
fig that has begun to ripen; he wraps a reed-grass around it as
a sign, and declares: “This is hereby bikkurim.” . .. “The Kohen
shall take the basket from your hand,” to wave it. The Kohen
places his hand underneath the hand of the owner and waves.

Rashi’s source is the Sifrei (Re’eh 11) regarding the passuk
(Devarim 12, 6): nx1 @z n1wyn nx1 Qomar osniy nnw onssm”
“DDINEYT BOTPS N1M1521 B3 M7 BT 2o natn — and there shall
you bring your olah-offerings and your sacrifices, and your

tithes and that which is elevated with your hand, your vow
offerings and your free-will offerings, and the firstborn of
your cattle and your flocks. Rashi explains in the name of the
Sifrei that “mo>7» namn” is a reference to “bikkurim” — the first
fruits--about which it is said, “The Kohen shall take the basket
from your hand.”

We shall endeavor to explain why the Torah refers to bikkurim
as: “@oT narn’ —
the essence of the mitzvah is to wave the bikkurim; however, it is

“that which your hands elevate.” Seemingly,

impossible to elevate the bikkurim without raising one’s hands.
That being the case, why does the Torah emphasize the raising of
the hands rather than the raising of the bikkurim? Additionally,
what is the practical significance of the waving ritual — the
“tenufah”? As we learned above, the Kohen places his hand
beneath the hand of the owner and waves the bikkurim.

The Bikkurim Offering Is Designed to
Acknowledge Hashem’s Kindness

Let us begin to shed some light on the matter by referring
to Rashi’s comment on the passuk above: 1 2wx a1 Ux nxay’
“poR NNt o onea-- You shall come to the Kohen who will
be in those days, and you shall say to him. He comments
based on the Sifrei: “And you shall tell him that you are not
unappreciative.” We learn from here that the mitzvah to recite
the passage of bikkurim is a vehicle to express our appreciation
of Hashem'’s kindness. This understanding coincides amazingly
with the remarks of the Chinuch (Mitzvah 606); he explains the
rationale for this mitzvah as follows:
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At the root of the mitzvah lies the reason that a man
arouses his thoughts and conceives the truth in his heart
through the power of the words of his mouth. Therefore,
when Hashem, blessed is He, has been good to him and has
blessed him and his land that it should yield produce, and he
has merited to bring some to the House of our G-d, it is fitting
for him to bestir his heart with the words of his mouth, and to
reflect that all came to him from the Master of the Universe.

Then he should recount his kindnesses toward us and
toward the entire people of Yisrael in general. Therefore, he
begins with the matter of Yaakov Avinu, whom G-d rescued
from the hand of Lavan; then about the servitude to which
the Egyptians subjected us, and that He, blessed is He,
rescued us from their hand. After the praise, he is to entreat
Him to bestow the blessing upon him constantly. Then, as a
result of the arousal of his soul in the praise of Hashem and
his beneficence, he will be found meritorious and his land
will be blessed. Therefore, the Blessed One commanded us
in this regard, because He desires chesed.

At this juncture, let us add an embellishment of our own. Why
is there a special need to express our appreciation to HKB”H by
bringing an offering of bikkurim specifically from the produce
of the earth? Now, let us recall the Torah’s stern admonition in
parshas Eikev (Devarim 8, 11):
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“Take care lest you forget Hashem, your G-d, by not
observing His commandments . . . lest you eat and be
satisfied, and you build good houses and settle, and your
cattle and sheep increase, and you increase silver and gold
for yourselves, and everything that you have will increase
— and your heart will become haughty and you will forget
Hashem, you G-d, Who took you out of the land of Egypt from
the house of slavery, . .. And you may say in your heart, ‘My
strength and the might of my hand made me all this wealth!
Then you shall remember Hashem, your G-d, that it was He
Who gave you strength to make wealth.”

Shvilei Pinches

Here the Torah informs us in no uncertain terms that the
abundance of wealth is liable to lead a person, chas v’shalom,
to forget Hashem. Ultimately, he believes erroneously: “My
strength and the might of my hand made me all this wealth!”
We can suggest that this is the message conveyed by Shlomo
HaMelech, the wisest of all men, in the following passuk Kohelet
5, 12): "nyab 1oyay 1mw 1wy whawn nnn neRa v aya we'-- there
is a sickening evil that I have seen under the sun, riches
hoarded by their owner to his misfortune. In other words, the
“sickening evil” is when wealth is hoarded by its owner — when
the money’s owner is convinced that he earned this fortune with
his own power, diligence and ingenuity.

Note that in this admonition, the Torah emphasizes the role
of the hands more so than any of the other limbs: “My strength
and the might of my hand made me all this wealth!” This
is because most human actions are performed with one’s two
hands. We can also suggest the following allusion: Two times
»» (14), the Hebrew word for hand, equals "m>” (28), meaning
strength and power. This is the source of the misguided doctrine
of » mxw1m>. A person believes that his "ms” comes from his
two hands — m»». He attributes all of his prosperity to his own
efforts and ingenuity. Therefore, the passage concludes with the
stern warning: “Then you shall remember Hashem, your G-d,
that it was He Who gave you strength to make wealth.” Then
you shall remember Hashem, your G-d, that it was He Who
gave you strength to make wealth.”

We can now begin to comprehend the unique significance of
the mitzvah of bringing an offering of bikkurim upon entering
Eretz Yisrael. So long as Yisrael were in the midbar and the
“mahn” descended for them from the heavens on a daily basis,
there was no danger that they would fall prey to the false belief
that they were responsible for their own success. After all, they
did not expend any effort or use their own hands to realize this
bounty. After entering the land, however, the “mahn” ceased to
descend from the heavens. Instead, they had to perform manual
labor in the fields and vineyards — such as plowing, planting,
irrigating and harvesting. Thus, the danger arose that they would
attribute their prosperity to their own efforts and ingenuity: *n>”
“mmtn 9om AN OY ey T ey

Hence, the Torah commands: “It will be when you enter
the land that Hashem, your G-d, gives you as an inheritance
and you take possession of it, and dwell in it.” For then you
will need to perform various labors in your fields and vineyards
in order to grow and harvest the fruit that you planted. As a
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consequence, the danger will exist that you will attribute your
success to your own power and wherewithal. Therefore, the
Torah advises: “You shall take of the first of every fruit of the
ground that you bring in from your land that Hashem, your
G-d, gives you, and you shall put it in a basket and go to the
place that Hashem, your G-d, will choose, to make His name
rest there. You shall come to the Kohen who will be in those
days, and you shall say to him.” As Rashi explains, the person
declares that he is not a "am »83” — he is not unappreciative.
By bringing bikkurim, he is expressing his appreciation and
gratitude to HKB”H for providing rainfall at the appropriate time
and for causing these fruit to grow.

Waving the Bikkurim with Our Hands Indicates
that Everything Is the Work of Hashem

[ was struck by a wonderful idea. I would like to explain: (a)
the significance of the glorious mitzvah of waving the bikkurim
offering and (b) why in parshas Re’eh bikkurim are referred to
as “@o1 man”, emphasizing the raising of the hands rather than
the raising of the bikkurim. When a person raises his hands
heavenwards, he indicates that he attributes all of his actions and
successes to HKB”H, Who dwells in the heavens. He supplies a
person with the "m2” necessary to function with his two hands —
two times "1 equals "n>” — as it is written (Tehillim 33, 13): amwn”
“PaRTT 2w 5 YR MW IN2W N1onn 0TRA 113 93 NX Rt van — from
heaven Hashem looks down, He sees all mankind; from His
place of dwelling, He oversees all the inhabitants of earth.

This explains very nicely the incident involving Avraham Avinu.
After he saved his nephew Lot by defeating the four kings in battle,
it states (Bereishis 14, 21): wizmm1 waan o 10 2728 R 0170 90 118"
SJYANRT DMWY T 1YY DR 1 OR T aniaan o1to bn YR 0naR s v np
“DUAN NN PNTWYT IR TARA RYT Y WK Y1 nER oR1 e e 11 onn ox
— the king of Sodom said to Avram: “Give me the people and
take the possessions for yourself.” Avram said to the king of
Sodom: “I have raised my hand to Hashem, G-d, the Most High,
Maker of heaven and earth, if so much as a thread or a shoe-
strap; or if I shall take from anything that is yours! So you
shall not say, ‘It is I who made Avram rich.” Rashi comments:
“I have raised my hand” — this is an expression of an oath
stating that I raise my hand to the Supreme G-d. It is essential
that we explain why Avram says “»1 nmet” --“I have raised my
hand” -- rather than saying explicitly that he is making an oath.

Now, the king of Sodom was the source and epitome of the evil
emblematic of the people of Sodom, especially where money was
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concerned, as it is written (Ibid. 13, 13): 'Y oyRwm 221 Q170 "WIRY
“wxn — and the people of Sodom were exceedingly wicked and
sinful to Hashem. The passuk employs the word n’, which
alludes to monetary matters. This is apparent from the following
elucidation in the Gemara (Berachos 54a) regarding the passuk
(Devarim 6, 5): “7amm Y23 - 718n ¥231” — the Gemara interprets
the word "mn” as a reference to money. So, according to what we
have learned, we can suggest that the king of Sodom intended to
infect Avram with an appetite for money, by encouraging him to
take possession of the property he had confiscated with his own
hands during the battle with the four kings. Therefore, he says
to Avram: “Give me the people and take the possessions for
yourself” — you earned them with your own hands.

Avraham Avinu, however, grasped his evil intent and
responded adamantly: ““I have raised my hand to Hashem,
G-d, the Most High, Maker of heaven and earth.” In all that
[ accomplish in this world with my hands, I raise my hands to
Hashem, in order to obliterate the blasphemous doctrine of: >
»= pe1yt. In this manner, | demonstrate beyond a shadow of a
doubt my intense emunabh, in keeping with the directive: nazm”
“Gem ey 1o 95 (nan R o2 PN ' nR. Therefore, I refuse to take
anything from you, so that you will not be able to claim that you
made Avram wealthy and that you indoctrinated him with this
false, misguided belief. Instead,  wish to instill in all creatures the
exalted emunah that HKB”H feeds and sustains all creatures.

Based on this discussion, we can begin to comprehend what
we have learned in the Gemara regarding Rabeinu Hakadosh,
Rabbi Yehudah HaNasi (Kesubos 104a): apr»a1Yw 1nra nywa”
w3 nyew 7Y Y171 1A, 0P S 1137 R, abyn vavs PRIpass wy
“maup YaRa T9UAN oneata K91 nipags-- as Rebbi was departing
from this world, he straightened his ten fingers upwards
toward the heavens and declared, “Master of the Universe,
it is revealed and known to You that I toiled with my ten
fingers in Torah, and I did not derive pleasure even from
my little finger!”

To fully appreciate the significance of Rabeinu Hakadosh’s
heartfelt declaration, let us refer to the Gemara in (57b) describing
the vast wealth of Antoninus and Rebbi: 1% XY ,panbwn poa Nyw”
“@Umwan nimea K91 mann mmea K pRwp K91 nam KR — for neither
radish nor horseradish nor cucumbers ceased to be found on
their tables neither in summer nor in winter. Additionally, it
states (Gittin 59a): “Tmx @ip@Rs A91A 1IN 1R RY 231 1Y wR N
— from the times of Moshe until Rebbi, we do not find Torah
and greatness (material wealth or authority) in one place.
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This is the implication of Rebbi’s gesture: “He straightened his
ten fingers upwards toward the heavens.” He wished to indicate
that despite his greatness both in the realm of Torah and in the
material realm, he never dropped his hands downwards; in other
words, he never took credit for his personal accomplishments in
the sense of: "= mxw1 m2. Instead, throughout his entire life,
he raised his ten fingers upwards, attributing all that his hands
had accomplished to Hashem — Who gave him the power to
succeed. This also explains the matter of his appellation, Rabeinu
HaKadosh. The Gemara (Shabbas 118b) explains that he was
called Rabeinu HaKadosh, due to his extreme level of kedushah:
“maaar nrn 1 ovon X9w” — he never placed his hand under his
belt. This depiction can be interpreted as an allusion to the fact
that his hands never pointed downwards, which would have
indicated that he took personal credit for his accomplishments.
On the contrary, he always raised his hands upwards attributing
all of his accomplishments to Hashem.

Now, we have a very nice explanation for the depiction of the
“@o1 namn” — that which his hands
raised. It is certainly true that the bikkurim offering had to

mitzvah of bikkurim as:

be waved upwards in order to demonstrate that HKB"H was
responsible for the growth of the fruits; He caused the rains to
fall at the propitious time and caused the earth to yield its fruit.
Notwithstanding, elevating one’s hands was the essential part of
the ritual. For, it expressed the fact that everything this person
had produced was solely due to the power Hashem had given him;
from His heavenly dwelling, He watches over all the inhabitants
of earth and provides them with sustenance.

The Mitzvah of Netilas Yadayim
Involves Raising One’s Hands to Hashem

Now, come and see! Based on what we have learned, we can
achieve a deeper appreciation of the mitzvah of “netilas yadayim,”
which we perform prior to eating bread, in accordance with Chazal’s
institution. Furthermore, the Rishonim state that it is imperative to
raise one’s hands upwards while performing this mitzvah. We find
two reasons given in the Gemara for the mitzvah of “netilas yadayim.”
Firstly, the Gemara explains (Chullin 106a): 97o »28m P>y g nbma”
“man — washing hands for bread of chullin (that is not sacred)
isin order to establish a routine for terumah. Secondly, we learn
elsewhere in the Gemara (Berachos 53b): “@umwx= nom o8 onwtpnn”
— “and you shall sanctify yourselves” (Vayikra 11, 44) refers to
the first waters. The Mishnah Berurah (198, 1) provides us with
an explanation in the name of the Semag (Mitzvah 27):
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The reason for the institution of “netilah” is twofold.
Firstly, because of the conduct of terumah. That is, since
hands are active and they touch everything, and during
the time that ritual impurity (tumah) and purity (taharah)
were observed, and the kohanim ate terumah, they were
required to wash their hands, due to a pronouncement from
the sages, prior to eating terumah; so that they would not
contaminate it with their touch. In order for the kohanim
to grow accustomed to this practice, they imposed a similar
decree on every Jew eating bread; it was prohibited to
eat until he would wash his hands. Even nowadays when
kohanim no longer eat terumah due to concerns of tumah,
this institution has not been abolished; so that the Children
of Yisrael will be in the habit of eating under conditions of
taharah when the Beis HaMikdash will be built, swiftly in
our times. An additional reason for washing is for the sake
of cleanliness and kedushah. The Gemara bases this practice
on the passuk: “And you shall sanctify yourselves and you
shall become holy.”

At first glance, this appears somewhat peculiar What
prompted our blessed sages to impose the washing of hands for
the sake of the routine of terumah, which is not at all relevant at
this time? Yet, based on what we have discussed, we can provide
an explanation. The mainstay of our livelihood is expressed in
terms of bread, as we see in the following passuk (Bereishis 3,
19): “orv Yaxn Tax nyrs” — by the sweat of your brow you
shall eat bread. Now, man’s main test and challenge is related
to the actions performed with his hands. It is in this arena that
the yetzer attempts to trip him up with the false doctrine of *m>
= pxw1. Consequently, Chazal instituted the mitzvah of “netilas
yadayim” prior to eating bread, in order to cleanse the hands of
any semblance of misguided thoughts.

Chazal alluded to this fact by stating that the practice of
“netilas yadayim” was established for the sake of “rtamn gmv”. In
other words, this practice was instituted so that a person would
be able to properly fulfill the command of “@s7 nm1n”, that
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which is raised with your hands — the imperative to elevate
all activities performed with our hands to Hashem. [Translator’s
note: This allusion is a play on the word "mamn” which comes
from the Hebrew word meaning to elevate.] This is also the
reason the sages decreed a state of tumah on hands in general
based on the fact that: “y1nmapoyo»1”. Since hands are active and
perform all sorts of functions, there is a constant concern related
to the tumah of 7> mew1°m>”. Therefore, it is necessary to cleanse
them and purify them with water. Thus, it turns out that the two
reasons for “netilas yadayim” coincide and achieve the same
purpose: (1) “mamn 190” and (2) for the sake of cleanliness and
kedushah. Our hands must be elevated and pure in every way.

This explains very nicely why it is customary to raise one’s
hands after performing “netilas yadayim.” The source for this
practice comes from the Responsa of the Rashba (Part 7, 534):
a2y axw Sy oo bl 1wl 0o, AYRYY m31wna 1INA N7 12939 3noY
“aRw BYu (V-3 YY) e R eran ans ayyny v — our
teacher Hai Gaon wrote in response to a question that the
term “netilas yadayim” indicates that it is necessary to raise
one’s hands upwards after the washing; it comes from the
terminology (Yeshayah 63, 9): “oxw:n ovum » — He lifted
them and bore them. The Kol Bo (Hilchos Netilas Yadayim 23)
provides a similar explanation.

The Shla hakadosh writes: %7y prsaam 1 Yoy anxY snbasy”
NTP2 77 PRT,7 NN 197371 WP RO INY FI0A7 RN 13920 Yty oTip
37 APT NUAn3 (N1TRRRA TIWYR RY ARKRR) NmAY Moy MmN pvan
Spmpagk — I have been taught that after a person washes
his hands and elevates them, as described above, before he
makes the berachah, he should recite the passuk (Tehillim
134, 2): “Raise your hands in the sanctuary and bless
Hashem.” And this is not considered an interruption; and
the person should have in mind the secret that I alluded to
in the gloss: “Rebbi straightened his fingers.” The source for
this practice comes from the Zohar Chadash (Midrash Ruth 87,
column 1): 2on37 72 w1, 19902 Ry 730w npwa 1 ey ey
“m AR 19721 YTIP 02 XYW — a person is required to raise his
hands when reciting the berachah after washing; and he will
sanctify his hands, as it is written: “Raise your hands in the
sanctuary and bless Hashem.”

Based on our current discussion, we can provide the
following explanation for this practice. All actions in this world
are facilitated by our hands. Therefore, they are subject to the
persuasive influence of the yetzer, who attempts to inculcate in
a person the heretical belief of: "= mx1p1'm=. Therefore, it was
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instituted that the hands be washed and purified in the waters
of chesed and then raised upwards toward heaven. This gesture
demonstrates that we believe wholeheartedly — “be’emunah
sheleimah” — that all acts that we perform with our hands come
only from HKB”"H — the One Who gives us the strength and
power to succeed.

And the Kohen Shall Take
the Basket from Your Hand

Continuing onwards and upwards along this exalted path,
let us proceed to explore the wonders and depths of Hashem’s
mitzvos. He commanded us to bring bikkurim to Yerushalayim
and present them to the Kohen: “You shall come to the Kohen
who will be in those days.” Then the Torah adds the following
detail: “The Kohen shall take the basket from your hands.”
Recall that according to Rashi’'s commentary in the name of the
Sifrei, this means that the Kohen places his hand underneath the
owner’s hand and waves the bikkurim basket.

It is written (Devarim 10, 8): bt vaw nx 't Y¥7am Xt nya”
N7 19 By 11 00 Y Mwa 71av ey a1y, naa 1R DR NNy
“ofy YR M M2 UKD NI R, PRN By m phn Y mn — at that
time Hashem set apart the tribe of Levi to carry the Aron of
the covenant of Hashem, to stand before Hashem to minister
to Him and to bless with His name until this day. Therefore,
Levi did not have a share and a heritage with his brothers;
Hashem is his heritage, as Hashem, your G-d, had spoken of
him. The Torah teaches us that the kohanim and leviim from
the tribe of Levi did not inherit any fields or vineyards. They
only receive Hashem’s heritage from the terumah and ma’aser
portions set aside by Yisrael. HKB”H set up the system in this
manner so that they would not have to perform various forms of
manual labor in the fields and vineyards. Thus, HKB”H sanctified
the tribe of Levi. This sanctification protected them from falling
into the yetzer’s enticing trap of: omt nx % mwy *1 oxipy "
“mr,

This explains why HKB”H commanded: “The Kohen shall take
the basket from your hands” — implying that the Kohen should
place his hand underneath the owner’s hand and wave. Due to
the Kohen’s immense kedushah — stemming from the fact that he
lacked any portion or heritage with the rest of Yisrael — he was
able to impart kedushah to the people of Yisrael bringing bikkurim.
These were the fruits of their labor, which their hands had produced
in the fields and vineyards. It was now time to sanctify those hands
to Hashem and remember that everything comes from Him.
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Let us see how nicely this interpretation agrees with the
The passuk states: “The Kohen shall take the
basket from your hands.” In other words, he will relieve you
of the false, misguided belief that those bikkurim are 1 —

actual text.

from the actions of your own two hands. You will not attribute
your successful yield to your own strength and ingenuity, the
false doctrine of: "+ mx1w1m>. Instead, the Kohen places his
hand beneath the hand of the owner and waves the bikkurim.
In this manner, he influences the owner and helps him realize
that everything was Hashem’s doing. This is the message of the
passuk: “Then you shall remember Hashem, your G-d, that it
was He Who gave you strength to make wealth.”

Birkas Kohanim Involves
the Raising of Hands

Let us now revel in the wonders of the Torah! Based on
what we have learned, we can appreciate why the kohanim
were commanded to bless Yisrael by raising their hands. For
this reason, in the Gemara (Ta’anis 26b), Chazal describe Birkas
Kohanim as: “meas nx*w2” — raising the hands. In the Gemara
(Sotah 38a), they derive this fact from the following passuk
(Vayikra 9, 22): “ms72»1myn o8 112 nX 1778 Xw” — Aharon raised

his hands toward the people and blessed them.

Let us suggest an explanation. The divine purpose of the
berachah is that a person should recognize and acknowledge
that his bounty and success come from Hashem. This will remind
him to elevate the products of his hands to Hashem. However, if
he fails to remember this crucial fact and mistakenly believes:
“mrm Somn AR oY ey 1 eyt oms”, then the following will apply:
“imy’ poyab amw v’ -- riches hoarded by their owner to
his misfortune. As a consequence, the letters yaw (bounty;
abundance) which relate to him are liable to be rearranged and
transformed into ¥"wa (transgression; punishment).

Therefore, HKB”"H commanded the kohanim, who were
privileged to be sanctified in this regard, to bestow upon Yisrael
the blessings of Olam HaZeh.
the people with the power of their Torah and kedushah, so

It was their job to influence

that they, too, would be able to act with kedushah in matters
pertaining to Olam HaZeh, and elevate all of their physical
activities to Hashem.
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Upon careful consideration, this issue is alluded to in the first
passuk of Birkas Kohanim (Bamidbar 6, 24): “anw’'n 9372 —
may Hashem bless you and protect you. Rashi comments:
“May Hashem bless you” — that your possessions should be
blessed; “and protect you” — that bandits should not come
upon you to take your property. His source is the Midrash
(Bamidbar Rabbah 11, 5): “mowom m qamws awiys ' 1on2 —
Hashem should bless you with wealth and protect you from
the bandits.
possessions, they require special protection from bandits and

After Yisrael have been blessed with material

robbers, such as the yetzer hara and its cohorts. For, they will
use every means at their disposal to trap a person with the
sacrilegious doctrine of: " mxwyy .

Let us add a pleasant embellishment based on a teaching from
the Radbaz in Metzudas David (Mitzvah 78), which is also presented
by the great Gaon Chida in Chomat Anach (Nasso). They explain
that the three pesukim of Birkas Kohanim correspond to the three
holy Avot. Thus, the first passuk: “1amw=’nn1513"” — corresponds to
Avraham Avinu. We saw that Avraham said to the king of Sodom:
“I have raised my hand to Hashem, G-d, the Most High, Maker
of heaven and earth. With that remark, he wished to demonstrate
his genuine, unquestionable emunah that all of man’s success and
actions are attributable to HKB”H. Therefore, specifically in the first
passuk of Birkas Kohanim, which corresponds to Avraham, we utter
the berachah: “gamw 'r19393"” — He should bless you with wealth
and safeguard it for you. When Yisrael follow in the footsteps of
their forefather Avraham by raising their hands upwards toward
Hashem, their possessions will be protected.

This thenisthe significance of HKB”H’s statementimmediately
after Birkas Kohanim (Bamidbar 6, 27): Yx=w2 »13 by "nw nx mwr
"n373K "181 — they shall place My name upon Bnei Yisrael, and
I shall bless them; they should impart kedushah to Yisrael, so
that they will always remember that “@s7aR 28" — it is in fact ],
HKB”H, Who blesses them; it is not the strength or skill of their
hands. It is precisely for this reason that HKB”H instructed the
kohanim to bless Yisrael by raising their hands. By doing so, they
impart kedushah on Yisrael, so that they, too, will elevate all that
their hands do to Hashem. This is the concept of: “@s7 namn” —
to fulfill at all times, without hesitation, that which is said: “Then
you shall remember Hashem, your G-d, that it was He Who
gave you strength to make wealth.”
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